Surah Su'ad 



Central Theme and Relationship with the Previous Surah 

Like the previous surahs of this group, this siirah is also based on 
tawhid. It is explained in it that the Qur'an is a great reminder for the 
Quraysh; however, merely because of their arrogance and haughtiness 
and because of their fervour and lunacy for polytheism are opposing 
them and are totally indifferent to the fate from which the Qur'an is 
warning them of. They will profess faith after seeing their fate at a time 
when professing faith will be of no use to them. 

Analysis of the Discourse 

Verses (1-11): This Qur'an is a reminder for people; however, because 
of arrogance and haughtiness they are opposing it. Many nations before 
them had adopted a similar attitude regarding the reminder of God and 
were destroyed. These people, like those before them, will also profess 
faith at a time when it will be of no avail. They are not able to digest the 
fact that a person from among them, as God's messenger, should warn 
them of the fate of polytheism. Hence, with full force and enthusiasm 
they have undertaken to support their idols and ancestral religion and 
regardthe messenger as a sorcerer and a liar. They consider themselves to 
be the sole recipients of all the favours of God. For this reason, they are 
infatuated with the notion that had God intended to reveal a Book it 
would have been to some rich person among them and not, God forbid, 
to a poverty-stricken person as Muhammad (sws). In other words, they 
think that the kingdom of the heavens and the earth is in their hands; they 
fail to realize that when they will be seized by God, they will be totally 
helpless. 

Verses (12-16): Some previous nations are mentioned who had 
similarly adopted an arrogant attitude with regard to the messengers of 
God and ultimately met a horrible fate. In this background, the Quraysh 
are warned not to invite the wrath of God; they will not be able to bear 
even one of His reprimands. 

Verses (17-26): The Prophet (sws) is urged to be patient and steadfast. 
Some incidents from the life of David (sws) are referred to; he was 
blessed with great power and majesty; however, this did not make him 
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proud and arrogant; on the contrary, the more wealth and grandeur he 
was given, the more grateful and penitent he became. He would be 
chastened from the incidents that took place in the life of others and 
would seek from these incidents lessons of reforming himself. His was a 
just government and he meted out justice and fairness in the land. He 
never created disorder by being inflicted with arrogance. 

Verses (17-29): This is a warning sounded at its opportune time: this 
world is not a place of amusement. Those who regard this to be so 
disbelieve in the Hereafter. If there is no Hereafter, then this would mean 
that the reformers and anarchists, the pious and the wicked have the 
same status in the eyes of the creator of this world. Such a thing cannot 
even be imagined about a wise creator. The Almighty has revealed this 
Book so that people reflect on its verses, be reminded by its arguments 
and come out from such dire misconceptions. 

Verses (30-40): The wealth and majesty of Solomon (sws) are 
mentioned and certain incidents relating to his grateful and penitent 
attitude are referred to. The purpose is exactly the same as the one for 
which certain incidents relating to David (sws) were mentioned earlier. 

Verses (41-49): In order to assure the Prophet (sws) some other 
prophets of God are briefly alluded to. These prophets faced hardships 
for the cause of God with fortitude and steadfastness. As a result, the 
Almighty granted them success both in this world and in that to come. 

Verses (50-64): It is stated that this world is not a place in which people 
will be left unaccountable for their deeds. Hence, a day of judgement 
shall necessarily come in which the pious and the wrongdoers will be 
rewarded and punished for their deeds respectively. Next, this reward 
and punishment is explained. 

Verses (65-88): In this closing section of the surah, a declaration is 
made by the Prophet (sws) that he is a warner and that there is no god 
except the one and dominant God; what he is informing people of is 
certain to come; those who are denying it because of arrogance are only 
following Satan and will meet the same fate destined for Satan and his 
accomplices. 

Text and Translation 



Section 1: Verses (1-16) 
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(0) ftj^jLS iU> CA \^-=?\j J*^ (*•) y>^ life 5 jjr?^ 

tili, j Jj ^^TjJI aIIc- jjjH (V) ti^bH Sfl I 1a dlly>-^ ii ^ 
(^) i_->Lft^]l lUu^ p*!^ ^ (^) S- 1 ^ !A>^5 ^ Jf e£ j^o (>« 

liLJll* LJa .ui (V) i_jlll<Ml (j Ij^j^is II^j (j?j^l3 oljUJLli (iiJu» 

(^) ^UjSi ji "Qy fj* ilol^ (W) ejiji-Si ^ fj3i* 

j^i ^1 J" o\ (W) ±>\y£i\ &J}\ l>) \% 

(M) v uJ-i ^ tffiS & 

This is Surah Su'ad. By the profusely reminding Qur'an [that 
everything it says is the truth]. In fact, those who have rejected it are the 
ones inflicted with arrogance and enmity. How many nations have We 
destroyed before them! So they created an uproar when it was too late to 
escape. (1-3) 

These people expressed wonder that an informer from among 
themselves has come to them. And the disbelievers said: "He is a 
sorcerer and liar. Has he made all the gods as one? This is indeed a very 
strange thing." Their leaders got up saying: "Set out and stand firm in the 
worship of your gods; indeed, this is what needs to be done. We have not 
heard of this in this later period; it is nothing but a fabrication. Has this 
reminder been revealed to him alone among us?" In fact, they are in 
doubt about My reminder; in fact, they have not yet tasted My scourge. 
(4-8) 

Are the treasures of your powerful and munificent Lord in their 
possession? Do they have sole control of whatever is in the heavens and 
the earth and all that lies between them? If this is so, then let them climb 
up to the sky. [When My scourge comes] then at that time the greatest of 
armies from the factions will certainly be defeated. (9-11) 

Before them, the people of Noah, 'Ad, and the Pharaoh who had large 
armies denied; and also the Thamud, the compatriots of Lot, and the 
dwellers of the Forest too. These are the factions. All of them denied the 
messengers; so My scourge did visit them. And these people also are 
waiting but for a single blast after which there is no respite. And they 
said: "Lord! Call us to account before the Day of Accountability comes!' 
(13-16) 
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Explanation 



The word is from among the abbreviated letters (huruf muqatta'at). 
It is also the Qur'anic name of this surah. I have already dealt in detail 
with these letters at the beginning of Surah Baqarah's tafsTr. Some 
people have tried to determine its meaning but in my opinion this is a 
needless effort. 

Just as in Surah Yasln, the oath sworn by the Qur'an is qualified by the 
attribute J£>-> here this oath is qualified by the attribute: _p % ^i. The 
actual meaning of is to remind. The Qur'an is an embodiment of 
reminding. That is why it is called S at various places. Verse 8 ahead is 
an example. There are many aspects because of which it is called by this 
name and attribute: 

- It reminds man of all the truths innately found in human nature; 
however, he has forgotten them. 

- It reminds man of the guidance which the Almighty revealed through 
his messengers for all His creatures and which people had forgotten. 

- It reminds man of the important incidents that took place in this 
world in which God's mercy and torment manifested themselves. 

- It informs man of the fate met by those who denied their respective 
messengers. 

- It reminds man of the accountability and reward and punishment with 
which he will be faced once this world ends. 

All these aspects are found in the attribute ^i. They will be 
further explained under verses 8-17, 46-49 and 86 of this surah. 

The complement (muqsam 'alayh) of this oath is not mentioned in 
words. It is found in the oath itself. This style is adopted in places where 
such is the nature of the oath that its complement is evident from the oath 
itself. Similar is the case here. The purpose is that the reminders with 
which the Qur'an is replete bear witness that what the Quraysh are being 
reminded of today is undeniable. If they are not believing in them, then 
this is not because there is any doubt in the Qur'an; the mere reason for 
this denial is their egotism and enmity. 



1. This is Surah Su'ad. By the profusely reminding Qur'an [that everything it 
says is the truth]. 
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The words ljj-a^-= ^jj]! specially refer to the Quraysh. The verse states 
that the reason for their denial is not that there is any shortcoming in the 
reminders of the Qur'an; the reason is their arrogance and enmity. 
Details of this arrogance and obduracy follow in the succeeding verses. 
The implication is that the problem lies not in the Qur'an but in them. 
The Qur'an is reminding them in a very effective and absorbing manner; 
its reminders are also based on sound arguments. However, how can 
these reminders influence those who have taken to egotism and enmity. 

The implication of the verse is that it is really weighing down heavily 
on their egotism that they are being warned that if they adhere to denying 
the Qur'an they will be seized by God's punishment. Many examples 
have already been narrated to them that nations who persisted in this 
obduracy were destroyed. When they were seized by God, they raised a 
lot of hue and cry and repented and declared faith; however, at that time, 
the possibility for them remained to evade this divine punishment. This 
is because after the manifestation of divine punishment the time for 
repentance and professing faith expires. 

The word is actually The letter o is added to it. Such an 
addition also takes place with is and 4>j- However, with this addition of 
Cj the word specifically refers to negation of time. 

The implication of this verse is that these people were wonder-struck 
on seeing someone from among them has come to them as a warner from 
God; why was someone from among them given this status? And if at all 
this was to be done, why did God select a poor person for this? Why did 
He not select someone from the chiefs of Makkah and Ta'if? In other 
words, the reasons for their denial were that a human being was given 



2. In fact, those who have rejected it are the ones inflicted with arrogance and 
enmity. 

3. How many nations have We destroyed before them! So they created an 
uproar when it was too late to escape. 

4. These people expressed wonder that an informer from among themselves 
has come to them. And the disbelievers said: "He is a sorcerer and liar. 
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the status of God's messenger and that the human being selected was a 
pauper. This verse refers to the first of these reasons. In verse eight 
ahead, the second of these reasons is mentioned. Both these reasons 
signify conceit and arrogance earlier referred to by the word sjt. 

The words <1>\"^ j>\1> lis. dj^i^}\ jllj refer to the fact that it is because 
of their arrogance and haughtiness that these disbelievers regard God's 
messenger to be a sorcerer and a liar. At its appropriate place, I have 
already explained the reason why these disbelievers would regard the 
Prophet (sws) to be a sorcerer and the Qur'an to be sorcery. The Quraysh 
could not refute the miraculous eloquence of the Qur'an; however, they 
did not want it to influence their masses lest being mesmerized by the 
this eloquence they accept it as the word of God. In order to prevent this 
from happening, they would regard the Qur'an as sorcery and the 
Prophet (sws) as a sorcerer. In this way, they would try to convince their 
followers that the impact and sway held by this discourse of this person 
is not because he received divine revelations but because he is a sorcerer 
and magician of words; for this reason, what he says effects the hearts. It 
is for this very reason that these people would also call the Qur'an as 
poetry and the Prophet (sws) a poet. 

The word <1>\j& means a person whose is a liar and a bragger. They 
would call the Prophet (sws) by this name in their frenzied negation of 
his claim to prophethood. In other words, by using this word it would 
mean that though this person is a magician of words but to bluff the 
masses he claims that whatever he says is revealed to him from God and 
that he has been sent to them as a warner by Him. Since their real 
aversion was to the claim of Muhammad (sws) to propehthood they 
would vehemently negate it, as is evident from this word. 

The style of this verse bears witness that it expresses sorrow at these 
unfortunate people. In other words, the Almighty had sent a warner from 
among themselves to remind and warn them and also revealed a book 
replete with reminders yet because of arrogance and conceit they express 
wonder that a human being from among themselves has been sent to 
warn them. This haughtiness led these disbelievers to call a prophet of 
God as a sorcerer and a liar. 

5 (o) <l>\z*h. *{$^ ^ 51 $i hT^ J*^ 

Besides Muhammad's (sws) claim to prophethood, the second thing 



5. Has he made all the gods as one? This is indeed a very strange thing." 
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which the leaders of the Quryash had great aversion to was the message 
of tawhid preached by him. They would incite their masses by using this 
belief to their advantage. It is known that each tribe of Arabia had its 
own god and every tribe blindly believed in it. So these leaders would 
incite them with this vicious propaganda that this person has abolished 
all these gods and claims that there is only one God; what can be more 
eerie than this! A little deliberation shows that there are two poisonous 
slants hidden in this sentence: firstly, this person has done away with the 
all the gods except the God he believes in; secondly, he has done 
something so unique that its parallel cannot be found in their history of 
their forefathers. The word <l>\s?h- has more exaggeration and emphasis in 
it than 44^- A little deliberation shows that this propaganda was 
enough to incite the whole Arabian nation against the Prophet (sws). 
However, the Almighty protected him against its evil. 

6 0) to k fi=^J & !^!3 ^ J f & ^ #&!5 

This is a portrayal of the attitude which the leaders of the Quraysh 
would adopt to drive away people from the message of tawhid preached 
by the Prophet (sws): when at times they saw that people were being 
influenced by his message, they would walk away from that place and 
induce others as well to leave that place. They would advise them not to 
listen to what the Prophet (sws) has to say and to strongly adhere to the 
worship of their deities. 

The words alji I 1a 51 mean that this is what needs to be done. The 
leaders of the Quraysh would tell the masses that the religion preached 
by this person is an attempt to make them renounce their ancestral 
religion; on the other hand, what needs to be done by each one of them is 
that in spite of his attempts they should strongly adhere to worshipping 
their deities till their last breath. 

7 (V) y \ \jjb ol<Lrj~^ ZlJ 1 *! <j ^Mi \j> 

This is a refutation by the Quraysh of the history which the Prophet 
(sws) would narrate of the Arab nation. He had explained by citing 
history that all prophets of God from Noah (sws) to Abraham (sws) 
preached the pure message of tawhid. In particular, the teachings of 



6. Their leaders got up saying: "Set out and stand firm in the worship of your 
gods; indeed, this is what needs to be done. 

7. We have not heard of this in this later period; it is nothing but a fabrication. 
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Abraham (sws) and the history of Ishmael (sws) and the Baytullah 
mentioned very clearly in the Qur'an were meant to explain to the Arabs 
that the actual history of their nation begins with Abraham (sws) and 
Ishmael (sws). These noble people had settled their progeny in Arabia to 
serve Islam and preach the pure message of tawhTd. The house of God - 
whose custodianship is currently in the hands of Quraysh - was also built 
for this purpose. They have placed idols in every nook and corner of this 
House. This history narrated by the Qur'an was a heavy blow to the 
claims of the Quraysh. Such was its clarity and influence that they had 
nothing to say in response that could appeal to the hearts of people. 
However, because of their stubbornness and arrogance they were also 
not willing to accept it. For this reason, they would say that they have 
never heard the message of tawhTd in this later part of their history; 
hence what is being narrated to them of it is a total fabrication. What 
they meant was that had the history of the Arab nation been the one 
narrated by the Qur'an and which Muhammad (sws) is presenting in 
such a challenging manner, then at least some part of it should have been 
found in their later history; however, they have heard nothing of the like 
from their forefathers; it is the religion they are practicing which they 
received from them. They are following it and will keep following it. 

Some people are of the opinion that ij>H\ <LLJI refers to the Christian 
nation; however, no contextual indication for this exists. This reference 
would only have been worthwhile for them if the Quraysh and their 
masses believed in this or if the Prophet (sws) had invited them to the 
belief of tawhTd on the basis of the Christian nation. 

8 (A) ^\js- ijSjjJ ill Jj t_£ _p i ^y> tiiiL (j lis Jj Huj jJI aIIc- Jjjll 

The verse states that while being overcome with the conceit of their 
political leadership they would say that if God wanted to reveal a book to 
a human being, then was He able to find only this person (ie. 
Muhammad (sws)) for the task? Had God wanted to depute someone on 
this task, He would have chosen someone from the nobles of Makkah 
and Ta'if and not someone as penniless as him. They would reckon that 
when the Almighty has chosen them for all the successes of this world, 
why would He choose this person for this task? The verse actually 
expresses their arrogance referred to in verse two by the words: sjc j. It 
is to strike at this arrogance of theirs that it is said: isj>l j. $> 

8. Has this reminder been revealed to him alone among us?" In fact, they are 
in doubt about My reminder; in fact, they have not yet tasted My scourge. 
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l-jIjx. IjSjjJ III ie., this haughty attitude of theirs is because they are 
still in doubt about the punishment which the Qur'an is reminding them 
of; they think that this is a bluff. The reason for this is that they have not 
observed this punishment as yet; they are ones who do not get convinced 
from arguments and only believe in what they see. In other words, what 
is implied is that for now arguments are being used to convince them; 
however, if this does not work, then the lash of punishment shall strike 
them. 

This verse is a response to their arrogance referred to by the previous 
verse that except for themselves they do not think that there is any other 
person worthy of any of God's favours; they think that God has handed 
over all the keys of all His treasures to them and given them the authority 
to distribute them to whomsoever they like and deprive whomsoever 
they desire. Thus they are not being able to understand why God should 
give prophethood and His Book to those who do not belong to their 
fraternity. They should realize that God is and ^Aa^l which means 
that He is the sole owner of all His treasures and also their sole 
distributor. He gives to those of His people in abundance who may not 
have any status before the eyes of these arrogant yet have a high status in 
the eyes of God. Thus these arrogant people should realize that if they 
have been given some ordinary things of life by God on which they are 
showing conceit, He has given the dominion of prophethood and wisdom 
to whomsoever He wanted to. No greater a status can be imagined 
beyond this. In Surah Tur, this topic is mentioned in the following 
words:( rv :of) ^/JaL^W 'A ^ jjlj^. ^ (Do they have the 

treasures of your Lord or are they in charge of them?) (52:37) 

10 (V) <i ^H^ii J?°J^3 ^j^-^ <^-* p 

This verse explains what is said earlier: if they claim that the dominion 
of the heavens and the earth belongs to them, they should climb the skies 
and try to impede the mercy which the Almighty is revealing to His 
people. 

The word i_jUJJ connotes oljUUl i_jUJj. This word is also used for 



9. Are the treasures of your powerful and munificent Lord in their possession? 

10. Do they have sole control of whatever is in the heavens and the earth and 
all that lies between them? If this is son, then let them climb up to the sky. 
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add-ons and borders of something. Research on the lexical aspects of this 
word has been presented earlier in this tafsTr. 
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The word dJJlia points to the locus of the punishment referred to in 
verse eight by the words: ljIIc. Ijljjo ill. What is meant is that if these 
people are waiting for the manifestation of God's punishment, they 
should remember that when it comes then the greatest of armies 
belonging to any people will not be able to stand before it; it is destined 
to be doomed. The word s±L is not defined to express its magnitude and 
extent. What is thus implied is that whatever be the army and whatever 
be its magnitude and strength it will be routed by the torment of God. 

12 0t) J^M % *$ cA (^) liiiJjf Ai=4^ 

The expression als)*! ji means "companion of the pegs". In Arabic, 
pegs signify tents and from here this world is allegorically used for 
armies. This allegorical use of the word is similar to using the expression 
ollJj jjii to signify the generosity of a person. This expression is used 
in the Qur'an (34:13) to refer to the generosity of Solomon (sws). Here 
the expression ji refers to the large number of the Pharaoh's 

armies who lived in tents. At many places in the Qur'an, their plentiful 
number is referred to and all these armies drowned with him when the 
divine scourge visited them. 

The expression refers to the people of Madyan. The word *1>\^J\ 
^=^i\ means "forest". It seems that there was a forest near Madyan 
because of which its people were called thus. Research on it has already 
been presented earlier. 

In verse eight, it was pointed out that when the divine torment arrives 
no group of faction however powerful it may be will be able to survive 
before it. The verses under discussion provide a historical proof of this. 



1 1 . [When My scourge comes,] then at that time the greatest of armies from 
the factions will certainly be defeated. 

12. Before them, the people of Noah, 'Ad, and the Pharaoh who had large 
armies denied; and also the Thamud, the compatriots of Lot, and the dwellers of 
the Forest too. These are the factions. All of them denied the messengers; so 
My scourge did visit them. 
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All these nations rejected their respective messengers and when as a 
consequence they were visited by divine punishment none could defend 
itself. 

The enunciative (khabar) of *l>\y>H\ ilWjl is suppressed. This is 
because it is self-evident from the occasion and context and the next part 
of the verse is pointing to it. What is implied is: look at the fate these 
prominent nations; when the punishment of God arrived they were 
totally routed. In other words, the Quryash too will meet the same fate if 
they follow their ways. t 

The verse <-j\ic. J^l Ji$l ljIs MJ. J> jj. alludes to the fact that the crime 
of each of these nations was that they rejected their respective messenger 
and the Quraysh too are now guilty of this crime. The expression 

lit is actually j^lic. J^J. In deference to the rhyme of the passage, the 
l£ has been dispensed with the way it has been in: (A :VA) ljIIc. Ijljjo □ 

13 (U) ^llll 

The word Jiy means "respite". 
The word iais means "share". 

The verse refers to the Quraysh: today they are arrogantly demanding 
the promised punishment as if they have impregnable defence against it; 
the fact of the matter is that only one shout of God will be needed to rout 
them; a second one would not even be required. Such will be its grasp 
that they will not be able to escape it even for a moment. 

The verse points to the arrogance of the Quraysh in demanding the 
punishment. In their frenzy of rejecting Muhammad (sws), they went as 
far as to say that if he is right in his claim that if they reject him a 
punishment will visit them, then let this punishment come before the Day 
of Judgement; in this manner, the truth of his claim will be known if he 
is really truthful and the falsity of his claim will also known if (God 
forbid) he is lying- which in their opinion he is. This demand of the 
Quraysh is also mentioned in Surah Anfal in the following words: 



13. And these people also are waiting but for a single blast after which there 
is no respite. And they said: "Lord! Call us to account before the Day of 
Accountability comes!" 
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(YT :A) pJl^lliu Ullljl 

And when they said: "Lord! If this is the truth from you, then rain 
down stones on us from the sky or send us a woeful torment. (8:32) 

It is mentioned in certain narratives that at the time of the battle of 
Badr, Abu Jahal had prayed to God to crush the person who is guilty of 
severing blood ties to the extent that the swords of people within the 
Quraysh tribe are being unleashed against one another. 



Section II: Verses (17-29) 

In the succeeding verses, the Prophet (sws) is directed to remain strong 
and steadfast on his stance in spite of the opposition of his enemies. He 
is also urged to seek guidance from the account of David (sws) and to 
also relate this account before the Quraysh: there is no comparison with 
the extent of wealth and riches the Almighty gave him in relation to the 
Quraysh. However, in spite of being blessed with so much He did not 
become arrogant and proud; on the contrary, the more he was given, the 
more thankful and inclined to God he became. He would listen to the 
disputes of people with great patience and forbearance and justly settle 
them. If during these hearings anything that was a means to seek a lesson 
came before him, he would bow down in repentance before God. He 
administered the great empire God gave him in accordance with the 
directives of God and was never led away by his desires while being 
overcome with arrogance. He was aware of the fact that after being 
blessed with authority in this world those who forget the authority of 
God and the accountability of the Hereafter will not be able to escape 
from His grasp. The reason is that God has not created this world as a 
place of amusement; it is essential that a day come in which He reward 
people who fulfilled their obligation to the khildfah they were bestowed 
with on this earth and punish those who created disorder in the land 
because of their arrogance. 

Readers may now proceed to study these verses. 

Text and Translation 

oIIIjTj Axii USjJi/j 0^) 4^j^ S X)y^~J$^3 0^) oly^^j ls-~*-^ 
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a^Jo 5j*-~|3 ^ lStI l^ 51 (^) -kl/*a5l *lj-^ (Ji Ijj-aIj ¥>\> & X) J^-^ 

(ib?J6 JIJJL} tillUs IIS JU (?V) <j eil^J ^si-M^ 5 -^J 

l^Juij lji*T jjjJl s\ <J^ pi*^*? (j4^ *-UaJlU l^iS* 51} Ji 

(^t) vUij &fij 

<j AjLU- iJllii*. ill ijjIS U (^0) uU 5"^3 <J^P ^J^f- ^ 5ij ^ lj^a*i 

JjJ-E i_j|jX- 1^] Alii Jtri-^ (JC. OjJl^ij 
(J^lUl Jiat pi a?J^ <3 iji-i-^'-^ o\i-lJj]l lji«£j Iji^T J*^" 

(^) 4.^1 ijji jl'i^jj iiji^ sisijsf 4^ (^A) ji^r 

Bear with what they say, and recount the tale of Our mighty servant 
David. Indeed, he was very penitent to God. We joined with him the 
mountains which would glorify God with him evening and morning, and 
the birds too, in all their flocks - all were penitent to God. We had made 
his kingdom strong, and gave him wisdom and the ability to judge 
affairs. (17-20) 

Has the news of the rivals reached you who entered his chamber by 
climbing over the wall? When they reached David, he got alarmed. He 
said: "Do not be alarmed; we are two rivals in a case; one has committed 
excess against the other; so fairly judge between us and do not be unjust; 
and guide us to the right path." (21-22) 

This is my brother. He has ninety-nine ewes, and I have only one ewe. 
Thus he demanded that I should consign this to him as well, and he got 
the better of me in the argument. David replied: "He has certainly been 
unjust to you by demanding your ewe for adding it to his flock. And 
many partners in this manner are unjust to one another; only those are an 
exception to it who have faith and do good deeds and such people are 
very few indeed." And David realized that We have tested him; so He 
sought forgiveness of his Lord and turned to him in penitence fell down 
on his knees and repented. So We forgave him, and indeed with Us is a 
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favoured place for him and a good fate. (23-25) 

"O David! We have made you a caliph in the land; so deal with justice 
among men and you must not yield to your desire, lest it turn you away 
from God's path. Those who stray from the path of God shall be sternly 
punished because they became unmindful of the Day of Reckoning. (26) 

And it was not in vain that We created the heavens and the earth and 
all that lies between them. This is the estimation of those who professed 
disbelief; so for those who have disbelieved is the devastation of Hell. 
Are We to equate those that have professed faith and did righteous deeds 
with those who spread anarchy in the land? Or are We to equate the 
pious with the defiant? This is an extremely blessed Book which We 
have revealed to you so that people may ponder on its verses and the 
wise are reminded by it. (27-29) 



Explanation 

14 (W) iijt Z\ Ji\ IS SjjIS 151^ d)_£>^> 

Some very potent incidents from the lives of the prophets David (sws) 
and Solomon (sws) have also been mentioned in Surahs Anbiya', Naml 
and Saba'. Here some new incidents of their lives are recounted. These 
incidents are a means of assurance not only for the Prophet (sws) but are 
also a means of great guidance for the leaders of the Quraysh if they care 
to benefit from them. The word has two aspects in it. One of them 
relates to the Prophet (sws): when he hears an upsetting statement from 
his opponents, he should receive assurance from the life of God's servant 
David (sws). In spite of being powerful, he would bear with patience and 
fortitude the despicable behaviour of his opponents, decide matters with 
great justice and clemency and seek a lesson from the incidents of others. 

The second aspect relates to the arrogant among the Quraysh which are 
under discussion. The Prophet (sws) should relate to them the incidents 
that took place in the life of God's servant David (sws): in spite of being 
much more rich and affluent than the Quraysh, this did not make him 
arrogant and conceited like them; he was a person who would always 
turn to God. It is evident from his life that he would realize his own 
mistakes from incidents that occurred in the lives of others and would 
fall down before his Lord in penitence. 

The expression LjIjI Zl\ means that he was a person who would turn to 
God. Incidents which are narrated here highlight this very trait of David 



14. Bear with what they say, and recount the tale of Our mighty servant 
David. Indeed, he was very penitent to God. 
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(sws). In some of the other surahs, the trait of being grateful to God 
found in him and in his father is highlighted. In this siirah, his humility 
and penitence are drawn attention to in order to strike at the arrogance of 
the Quraysh which is mentioned in the very first verse by the words: sjc 
and olii. 

It needs to be kept in mind that man is not an angel so that he cannot 
err. When man has been blessed with the favour of authority, and he is 
being tested with regard to this favour as well, there is a chance that he 
may err at every step. However, this possibility of erring on his part is 
not meant to ruin and rout him; through it, he can achieve great success 
for himself if he learns to turn to God and repent whenever he errs. A 
person falls in an abyss in this regard only when he keeps on erring until 
a stage is reached that he is so engulfed by sins from all sides that not 
only does he not realize himself what he doing, he, out of arrogance, 
embarks on inflicting harm on people who try to make him realize his 
follies. The Qur'an here by simultaneously mentioning both attributes of 
jJ^I IS and ljIjI has shown that a person who has power and political 
authority will only be liked by the Almighty when besides being 
powerful he is also penitent. If power makes a person haughty and 
arrogant, then this turns him into a Nimrod and a Pharaoh who are cursed 
and have incurred the wrath of the Almighty. 

These verses explain the penitent nature of David (sws): he would 
glorify the Almighty morning and evening while sitting beside a 
mountain and when he would chant hymns of the Almighty from his 
Psalms in his melodious voice, the mountains too would join this 
chanting with him and birds too would flock together and unite with 
them in this singing. The Almighty had made his melodious voice and 
compassionate heart so moving and effective that the atmosphere around 
him would resound with his voice, and every nook and corner and every 
creature of God would join him in invoking and beseeching God and in 
turning to Him in penitence. I have already explained at an appropriate 
place of this tafsir that every object of this universe glorifies the 
Almighty yet we may not understand it; if we do not understand this, it 
does not necessarily mean that no one can understand it. Just as the 



15. We joined with him the mountains which would glorify God with him 
evening and morning, and the birds too, in all their flocks - all were penitent to 
God. 
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Almighty had blessed David (sws) with the mellow voice to melt 
mountains and attract birds, He had also blessed him with the earnest 
ears to understand their glorification of the Almighty. I have explained 
this in the earlier surahs. For this reason, I have only briefly alluded to it 
here. 



16 (^>) i_j\Jai-i J-^Sj AlSJ-i ol^jlj Osli USjJi/j 

This is a mention of the power and might of David (sws) referred to 
earlier by the word: jjMI IS. The expression a^jJ. \jSjJL means "We fully 
strengthened his rule." This was done by blessing him with isSX\ and 
L-Aki-I. I have already explained the first of these at its appropriate place. 
The second of these means the ability to pass judgement in disputes. In 
verse twenty three ahead, the word <->l£». occurs in the meaning of dispute 
as well. 

It is evident from this that for the stability of a government the 
foremost traits needed in a ruler are that he is replete with wisdom and 
has the ability to exercise the right judgement. If these traits are not 
found in a ruler, then the government stands on slippery grounds even 
though it may possess other means and resources in large quantities. 
Such a rule is only obtained with a strong relationship with God. Rulers 
who are devoid of this relationship end up inflicted with the arrogance 
and haughtiness which is being criticized here. They are the ones who 
not only are destroyed themselves but also lead their nations to 
destruction. Handing over the reigns of power to them is like giving over 
a sword to a naive person. 

This verse mentions an example of David's wisdom and justice or in 
the words of the Qur'an his trait of (->Uai-l JJ23 (passing judgement in 
disputes). Some points become very evident from this: 

Firstly, the poor and the rich were equal in his eyes as far as justice 
was concerned. During his rule, the poorest of persons could easily 
obtain his right imposed on the richest of persons. 

Secondly, his subjects fully trusted him. People would come to him 
without any hesitation to have their disputes settled. So much so, if the 



16. We had made his kingdom strong, and gave him wisdom and the ability 
to judge affairs. 

17. Has the news of the rivals reached you who entered his chamber by 
climbing over the wall? 
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sentinels caused any impediment, they would even scale the walls of his 
palace to come to his presence; they would boldly present their cases 
before him and he would decide them with great patience and fortitude; 
he would not be disturbed in the slightest sense that people had breached 
his privacy or not properly addressed him or did not care about his 
guards and sentinels. 

Thirdly, the very law in the light of which he would judge others 
would also be the one on the basis of which he would continue to 
evaluate his own matters and dealings. If in this process of self- 
accountability, he would find the slightest of deviation on his part, he 
would turn to God in penitence and reform the mistake. 

While keeping these principle points in mind, let us now reflect on the 
actual incident. 

The style found in the address iitfl Ja not only expresses the 
importance of the incident but also urges and exhorts the addressee. It is 
not necessary that one interprets this address in the singular to be 
directed to the Prophet (sws). It has already been explained at various 
instances of this exegesis that an address in the singular can also imply 
plural entities. 

The word is used for the rival parties of a case. It can imply both 
singular and plural entities. 

Consider next the expression: CS\'J^S\ tjjj^ ii- The verb '/jll means 
"to climb a wall." According to linguistic principles of Arabic, this word 
encompasses the meaning of (they entered). The overall expression 
would be to the effect: C>\^S\ Ijiio \jj^> (they climbed the wall 

and entered the mihrab). The word CJ\j^ can refer to one of the rooms of 
David's palace and the palace itself as well. In Arabic, at times the part 
refers to the whole. 

The whole nature of this incident that can be gauged from these words 
is that the two rival individuals of a case together with their companions 
tried to go to David (sws) at a time which was not reserved for hearing 
such disputes; it was, in fact, the time for rest or for worship. The 
sentinels at the main gate did not allow them to enter the palace at this 
wrong time; however, they did not get frustrated and secretively climbed 
the wall from some other place and entered the palace. Entering the 
palace of a great ruler in this manner was indeed a very serious offence 
which entailed a severe punishment in general circumstances; however, 
since they fully trusted the forbearance of David (sws), they made this 
audacious move. 
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It was but natural that David (sws) became anxious at their manner of 
entry. So he got worried thinking that these people were thieves or 
robbers who had covertly entered the palace without coming into the 
notice of the sentinels. However, these visitors pacified him by saying 
that they were not his enemies and hence there was no cause of worry for 
him; they told him that they had come to him as rival parties of a dispute; 
one of them had been unjust to the other and now they require his verdict 
and that he should fairly judge between them without showing any bias 
and show them the straight path in this regard. 

These people had landed at a very inappropriate time and the way they 
chose to come to him was also very unbecoming; the manner in which 
they conversed was also indecent as is evident from the words Hki3 M. 
However, they were fully aware of the temperament of their ruler. They 
well knew that if they speak to him in the wrongest of ways and if they 
come over to him at the most inopportune time, once they reach him, he 
will forgive their blemishes if he comes to know that they have come to 
seek justice. In such a situation, it was their expectation, that he would 
go on to fairly and squarely decide their dispute. Their hopes 
materialized cent per cent. When David (sws) was satisfied at the need 
that brought them to him, he immediately turned his attention to resolve 
their dispute and totally ignored their blemishes. 

If we read about the life of 'Umar (rta), we find that he too was no 
different. His door was never closed to the needy. People would stop him 
on the way and very boldly, in fact, at times very insolently present their 
petitions. He would hear them out very patiently and attentively and 
would address their needs without delay. 

This verse states the actual details of the dispute which the aggrieved 
person presented before David (sws). While pointing to his rival, he said 

18. When they reached David, he got alarmed. He said: "Do not be alarmed; 
we are two rivals in a case; one has committed excess against the other; so 
fairly judge between us and do not be unjust; and guide us to the right path." 

19. This is my brother. He has ninety-nine ewes, and I have only one ewe. 
Thus he demanded that I should consign this to him as well, and he got the 
better of me in the argument. 



si 
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that this is his brother who has ninety-nine ewes and he himself has one; 
his brother's demand is that he should hand over his ewe to him; for this 
he fights with him and gets the better of him. 

It needs to be kept in mind that in those times the real wealth of that 
land was goats and ewes. Before he became king, David (sws) too spent 
his time among his ewes and in shepherding them. It is evident from the 
annals of that period that the picture of an ewe was engraved on the coins 
of those times and an ewe was also called na 'jah. Even if this is not true, 
it is known that this word was commonly used in those times for wealth 
and possessions. 

The word <-jl£i-l in <_A£i-l <jj Jj^j connotes "argument and discussion." 
Since one of them was a wealthy person and a wealthy person finds 
supporters very easily, he must have prevailed upon his rival by 
convincing others in his own favour. 




The word Jljiu here connotes "demand." It is commonly used in this 
meaning in Arabic. This has been explained at an appropriate place of 
this tafsir. The preposition jj. after it shows that it embraces the meaning 
of jLsb (add) or JiU. (mix). 

As soon as he heard the details of the dispute, David (sws) realized that 
the wealthy person had been unjust and then declared his own verdict 
without any bias or concession. He told the aggrieved person that by 
demanding to hand over his ewe to his flock that person has been grossly 
unfair. At the same time, David (sws) also remarked that most parties of 
a case while trying to make their ninety-nine ewes hundred perpetrate 
this injustice with others. Only they are an exception to this who adhere 
to faith and do righteous deeds and such people are very few. An element 
of emphasis and exaggeration is added to the word J_JJ (few) by the 



20. David replied: "He has certainly been unjust to you by demanding your 
ewe for adding it to his flock. And many partners in this manner are unjust to 
one another; only those are an exception to it who have faith and do good deeds 
and such people are very few indeed." And David realized that We have tested 
him; so He sought forgiveness of his Lord and turned to him in penitence fell 
down on his knees and repented. 
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addition of the letter: U 

The words 4^13 5^3 direct our 

attention to the special trait of turning to God in penitence that David 
(sws) had. In spite of being a king, he was never afflicted with arrogance 
like many people; he was a person who feared God; thus he evaluated his 
own situation in the light of this incident and realized one of his own 
mistakes. This made feel embarrassed before God and he prostrated 
before Him seeking His forgiveness. 

What was the mistake he made? The Qur'an has not specified it; it is a 
secret between David (sws) and his Lord, and hence no one even has the 
right to find out what it was. It is clear from the words i\sls Hi I that as 
soon as David (sws) gave his verdict in the case, he realized that he too 
was undergoing a similar test. If a person insists on constructing an 
incident on the basis of these words, then, keeping in mind the 
circumstances of David (sws), he can suppose that just because of some 
individual or collective need at times kings need to intervene in the 
ownership of some asset of others, a similar need must have arisen in 
David's case. Most kings do not care for anyone in such matters. In order 
to keep the road to their palaces straight and short they bulldoze the huts 
of the poor. David (sws) was however a compassionate king; he could 
not have done such a thing and if there was some desire in his heart to 
get hold or intervene in the ownership of an asset belonging to someone, 
he must have repented after witnessing this incident. It is the quality of a 
good natured person to learn a lesson from what he sees in others and if a 
wrong desire arises in him, he must ask for God's forgiveness. This is 
what farthest can be understood from the Qur'an. As far as the incident 
are concerned which are generally found in our tafsir books, I can only 
pray that God forgive the authors who mentioned them in their works. 

The words LjIjI} liS'lj refer to both kneeling and prostration. 
Kneeling is mentioned in words while the word liS'lJ signifies 
prostration. The word ljUI refers to penitence of the heart. Kneeling and 
prostration are the outward forms of penitence to God. The real spirit is 
engendered in them through penitence of the heart. 

God forgave David (sws) after he sought forgiveness from him, and 



21. So We forgave him, and indeed with Us is a favoured place for him and a 
good fate. 
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since every true repentance increases the status of a person and every 
penitence takes him closer to God, hence David's status increased before 
God. 



r r 'I & " ' J ^ 

After the above-referred to admonition and after David's repentance, 
God clearly told him that by granting him some authority and 
sovereignty, He has made him a caliph in this earth; it is a requirement of 
this position that David (sws) exercise this authority according to the will 
of the being who bestowed this position to him and that he should justly 
decide between people; moreover, he should never be lured away by his 
desires otherwise they will make him deviate from truth and justice; he 
should also remember that those who turn away from the path of God 
will be inflicted with a heavy punishment in the Hereafter because they 
ignored its advent. 

The directive given here to David (sws) stands for all the rulers in fact 
all individuals of this world. Whoever is blessed with authority and 
sovereignty is blessed with these from God and he shall be accountable 
about these on the Day of Judgement; he will have to answer God 
whether he used them according to His will or according to his own 
desires; those who ignored the Hereafter and followed their desires will 
face the fate mentioned earlier. 

Once the tale of David (sws) ended on the previous verse, this verse is 
directed at the addressees of this surah. They are explained why it is 
necessary that a day come wherein each person be held accountable 



22. "O David! We have made you a caliph in the land; so deal with justice 
among men and you must not yield to your desire, lest it turn you away from 
God's path. Those who stray from the path of God shall be sternly punished 
because they became unmindful of the Day of Reckoning. 

23. And it was not in vain that We created the heavens and the earth and all 
that lies between them. This is the estimation of those who professed disbelief; 
so for those who have disbelieved is the devastation of Hell. 
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before God. He shall be asked whether he correctly exercised his God- 
given authority or did it wrongly. It is specified that if a day of 
judgement does not come, then this would mean that this world is a 
meaningless and purposeless place in which there is no distinction 
between virtue and vice, good and evil, truth and falsehood. It is stated 
that God has not created this world purposelessly. He has in fact created 
it with truth and in order for the truth to manifest itself the day of 
judgement was appointed. On this day, each person will be rewarded or 
punished for his deeds. 

The words \ /y£= /v All tXUS imply that only those people think that 
this world has been created purposelessly who belie the Hereafter. To 
them, this world is everything. Since in this world a person is not 
necessarily punished for his evil deeds nor rewarded for the pious ones, 
these people think that the Creator does not make any distinction 
between good and evil. 

The words jltll ^jj^= ijt^ S>y state that those who deny the 
Hereafter and are oblivious of its reward and punishment will face the 
destruction of Hell. 



24 (<A)j\^l]r 

This question expresses wonder: do those people who do not believe in 
the Hereafter and its reward and punishment think that God will equate 
the believers with those spread disorder in the earth or He will deal in the 
same manner with those who fear Him and those who not? In other 
words, this is what will happen if the Hereafter is not believed in and 
such a thing cannot be imagined about a God Who is wise, gracious and 
powerful. It is this reality which Jesus (sws) has explained in his 
vineyard parables in various styles. He has stated that how is it possible 
that a master depute his slaves to safeguard His vineyard and then while 
a few of them commit excesses in it and others diligently do their duty 
and the master deals equally with both of them. If someone does this, 
then this can only be either because he is helpless and unaware or is very 
foolish and unjust - and exalted is the Almighty from both these states. 



24. Are We to equate those that have professed faith and did righteous deeds 
with those who spread anarchy in the land? Or are We to equate the pious with 
the defiant? 
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The Prophet Muhammad (sws) is addressed here a Book has been 
revealed to him to remind people of these very facts; it is a blessed Book 
that enlivens hearts. The purpose of revealing this Book is that men of 
understanding reflect on its verses and receive a reminder. Its revelation 
is a great favour of God to His people provided they give up their 
behaviour of arrogance and conceit and give this Book the importance it 
deserves. What is said here is the same as what was stated in the first 
verse of the surah. 



Section III: Verses (30-40) 

In the succeeding verses, various incidents from the life of Solomon 
(sws), the famous son of David (sws), are portrayed. The purpose is to 
show that he exactly followed the footsteps of his father. God bestowed 
on him unparalleled power and majesty. However, this did not make him 
arrogant and spread disorder in the land; in fact, in whatever step he 
took, he would always fear God and if even a slight blemish would 
emanate from him, he would prostrate before God while seeking His 
forgiveness. These incidents are narrated to the leaders of the Quryash to 
remind and counsel them. 

Readers may now proceed to study these verses. 

olIiL^ aIIc- ^Jpjk h>\ (V') il>\j\ aj\ l*j SjjIjJ 14*jj 

(YT) v^J-U ojljS Ji. Jo jc. jL\ Jl JUS (T\) aUf I 

aI^u^S" (Jp UlUij o^4^ (VV) ij\lc' S i\j (3 j^JIj jiK'i *^c- 

Jv^-S (JlIaj S! J 4**5 J 46 O^) 4^ P iHi- 

(VI) 4jU>1 1*4^- 5^ ^1 ^ H^LlS (ro) 4^1 doi 

And We blessed David with Solomon; he was a good person. Indeed, he was 
very penitent to God. (30) 



25. This is an extremely blessed Book which We have revealed to you so that 
people may ponder on its verses and the wise are reminded by it. 
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One day in the evening, thorough bred and elegant steeds were brought 
before him for inspection; so he said: "My love for wealth has distracted 
me from the remembrance of my Lord until the sun has vanished behind 
the veil. Bring them back to me!" So he started to strike his sword on their 
shins and necks. (31-33) 

And We put Solomon through a trial and We placed a corpse on his 
throne. Then he repented. He prayed: "My Lord! Forgive me and bestow 
upon me such a kingdom which is not worthy for anyone except me. You 
are the Bountiful Giver." So We put the wind to his service which blew 
in harmony at his bidding wherever he intended to go. (34-36) 

And unruly jinn too we subjected to his control; and very adept builders 
and divers and other jinn also that were fettered in chains. (37-38) 

All this is Our bestowal uncountable; so if you want you can give it or 
withhold it. And indeed for him we have a special place of nearness and 
the best place of return. (39-40) 

Explanation 

Solomon (sws) is mentioned in relation to David (sws) in a manner as 
if he was given by God as a gift to David (sws) for his virtuous deeds. 

The expression llSLlI '^k> states the greatest quality of this great son: he 
was a good person. It needs to be kept in mind that none of his miracles 
and marvels with which books are replete is mentioned here. If anything 
is mentioned then it is that he was a wonderful human being. The real 
quality of human being is that he becomes such a devoted servant to his 
Lord that God too bears witness to this trait of his. If a person is able to 
achieve this perfection, then all other qualities of his ensue from this 
basic quality, and if he does not have this trait, then if anyone is even 
able to acquire the ring of Solomon (sws), this has no value in the sight 
of God. 

The attribute <->\j\ <>\ referred to here is precisely the same as was 
mentioned for David (sws) earlier. In other words, the son was a mirror 
image of the father as regards this attribute. The real majesty of a human 
being is that his heart's attention is always directed to God, and if there 
is any blemish in this regard he scurries back to God in the blink of an 
eye. It is this penitent attitude which the Almighty likes most in His 



26. And We blessed David with Solomon; he was a good person. Indeed, he 
was very penitent to God. 
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creatures. A person is able to gain much more than what he loses because 
of a sin if he truly repents later. 

J>h jc- J$~\ CJ>- c4ls-l til (^) olliL^l (^^^ ^llc- M 

Just as an example of the penitent nature of David (sws) is mentioned 
earlier, an example of the penitent nature of Solomon (sws) is presented 
here in these verses. Readers may first like to understand the real picture 
of the incident in simple words. Later they may evaluate its parts. 

What becomes evident from the words of the Qur'an is that some day 
late in the afternoon a pack of thorough bred horses were paraded before 
Solomon (sws) for inspection. Horses were large in number and the 
inspection was a very absorbing affair. Solomon (sws) became so deeply 
involved in it that the sun set and the 'asr prayer was missed. When he 
remembered that he had missed the prayer that he could not restrain 
himself on this huge blemish. He thought that the love of this world 
made him forget the remembrance of God. He was so overwhelmed with 
remorse that he asked the horses to be brought back to him and started to 
strike their necks and shanks with his sword because it was their love 
which had made him forget God's remembrance. 

This is case of a person being overwhelmed with emotions while the 
motive is very noble. This makes it a very laudable thing; however, since 
in this state a person may exceed the balanced way taught by the 
shari'ah, this attitude is not acceptable to religion. A similar situation 
arose when 'Umar (rta) was overcome by emotions when he heard the 
news of the Prophet's (sws) death. Thus when Abu Bakr (rta) chastened 
him by directing his attention to certain verses of the Qur'an, he regained 
his composure. It is possible that Solomon (sws) too realized this folly of 
his own or God may have made him realize it, though the Qur'an does 
not mention either. Here the step he took is mentioned to express his 
passionate penitence and overwhelming desire to repent. No doubt, the 
incident depicts these glorious traits in a very clear manner. 

Consider next the words: aUi-i oUiUoll ^^JLiL. <As. joj, % The word 
olliUs refers to a special breed of thorough bred horses while the word 



27. One day in the evening, thorough bred and elegant steeds were brought 
before him for inspection; so he said: "My love for wealth has distracted me 
from the remembrance of my Lord until the sun has vanished behind the veil. 
Bring them back to me!" So he started to strike his sword on their shins and 
necks. 
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refers in general to good quality horses. In other words, these horses 
were good not only with regard to their pedigree but also with regard to 
their qualities. The Torah mentions details of these horses of Solomon 
(sws). 

In the verse ^jI^J-U &>j\f <J*- 4j j*'} Cf~ J^ 1 iii me wor d 

c45^-l encompasses the meaning of evasion and heedlessness, and the 
word points to this. 

The subject of the verb cjj\£ which is a „.LLH is suppressed here. In 
Arabic, verbs and pronouns occur in such a way for known and famous 
objects. The subject of a verb or the antecedent of a pronoun is 
understood through contextual indications. Here the word ,^*JI is a 
contextual indication to the subject of the verb cjj\y and hence it was not 
stated in words. 

Before the verb JUS some part of the discourse is suppressed viz: 
Solomon (sws) got so deeply involved in the inspection of the parade 
that the time for the 'asr prayer passed. When he realized what had 
happened, he remarked: "I have preferred the love of wealth over the 
remembrance of God until the sun hid and I was deprived of my 'asr 
prayer." Obviously, this statement was an expression of sorrow from 
him. Even though the horses he was inspecting had been bred for jihad 
and the inspection itself was a part of the activities of jihad, yet since the 
prayer occupies the most fundamental position in religion it cannot be 
sacrificed except in compelling circumstances. I have dwelt upon this 
issue in detail at an appropriate place in this tafsTr. 

It is evident from contextual indications that the expression JjJ J> i refers 
to the 'asr prayer. This is because in (^JLII ie late afternoon, only the 'asr 
prayer is offered. The question arises: Did the 'asr prayer also exist in the 
Jews? It is evident from the verse under discussion that they offered some 
prayer in the late afternoon before the sun went down. If the 'asr prayer is 
not found in the Torah, then this does not matter because the Qur'an in 
explicit words has said that the Jews were guilty of wasting the prayer. 28 
The times of prayer prescribed by Islam are so natural and logical that the 
heart bears witness that these same times must have been prescribed by 
other religions but they squandered them by differing in them. 

Here it may be kept in mind that it was regarding the 'asr prayer that 
the Prophet Muhammad (sws) and his companions were faced with a 



28. Thus about the Jews the Qur'an says: (o^ :\\) \yXz>\ (They wasted 
the prayer, (19:59)). 
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trial during the battle of the ditch. I have already alluded to some aspects 
of the importance of the 'asr prayer while explaining the term sj^La 
LS k~ y)l in Surah Baqarah (2:238). 

The antecedent of the accusative pronoun in «£e lijSj is horses referred 
to in iUi-l olIi\JaJI. The verb is also commonly used to mean killing 
and the verbal noun occurs to emphasize the suppressed verb. The actual 
construction is [=^U> 

The words (jlic-^j oj-i^ refer to the step undertaken by 

Solomon (sws) while being overwhelmed by emotions of remorse. He 
ordered for the horses to be brought back. It seems that Solomon (sws) 
was afflicted with these emotions once the horses had gone back to their 
stables. He thought that it was these horses which were the cause of him 
forgetting God. He thus had them called back and started to strike their 
shins and necks with his sword. It is very clear that these words portray 
him being overwhelmed with emotions. The word JiiS refers to this. The 
only thing that is evident from this verse is that Solomon (sws) did swing 
his swords a few times. It does not become evident that he killed all the 
horses and this was not possible as well because it is evident from the 
Torah that they were in hundreds. It seems he swung the sword a few 
times and then realized what he was doing after which he stopped. Since 
this incident reflects his penitence in a memorable way, the Qur'an has 
mentioned it. A similar incident took place with regard to 'Umar (rta) to 
which we have referred to earlier. Such incidents which reflect a person 
being overwhelmed with emotions cannot be cited as exemplars for 
others. Hence sufis which have adduced the allowance of tearing apart 
the apparel from the chest from this incident are not correct in their 
inference. 

(J 46 (^) 4^ p IjuUj- aI^S' (Jp IIIaHj jUlLl ills jJL5j 

This is another incident that reflects Solomon's penitent attitude. Since 
this incident has also been portrayed in a distorted manner in our tafsir 
books, let us first try to understand the incident in simple words. Later, 



29. And We put Solomon through a trial and We placed a corpse upon his 
throne. Then he repented. He prayed: "My Lord! Forgive me and bestow upon 
me such a kingdom which is not worthy for anyone except me. You are the 
Bountiful Giver." 
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readers can reflect on the words of the verses. 

It is evident from history that once Solomon (sws) was put through an 
extreme trial: his enemies attacked and seized many of his territories and 
created so much disorder in the remaining territories that the system of 
governance was severely disrupted. Only the central territory of his 
kingdom remained in his hands where he had to remain confined. This 
was a trial from God. Solomon (sws) was a kindhearted king. He thought 
that God has punished him for some blemish. This thought magnified his 
sorrow and in this state of helplessness he became a like a lifeless 
skeleton on his throne. At that time, he very humbly invoked the 
Almighty to forgive his sins and prayed that though he was no longer 
worthy of God's favours and blessings, he in spite of this be granted such 
a kingdom which no one who has committed such a sin is worthy of. 

The expression ^ClAL U£s jJLSj means: "We put Solomon through a 
trial." This trial is an established practice of God. It is not necessary that 
this trial was the result of some sin committed by Solomon (sws). Tests 
and trial befall all prophets and messengers of God. They are meant to 
test their patience or gratitude. Solomon (sws) was put through a similar 
trial and since he was a king, this trial came through his kingship. 

The words \1U>- C^Jp ulUIJ concisely, yet very comprehensively 
portray the trial which Solomon (sws) faced. Initially, his kingdom 
spanned a large area and he powerfully ruled it. Later the Almighty 
placed his lifeless skeleton on his throne. The word llli. metaphorically 
alludes to the helplessness and sorrowful state of Solomon (sws). The 
implication is that his rule became confined to only the central territory 
of his kingdom and circumstances made him so helpless and sad as if 
only his body remained and the soul left him. Deliberation will show that 
there could not have been a better portrayal than this to convey the 
helplessness and sadness of a king. 

The words ljuI p say that even in these circumstances, Solomon (sws) 
did not show despair in God; on the contrary, he realized that this might 
have happened to some sin he may have done. He thus turned to God in 
penitence. 

The words ^jJo cy* ij^k ^ ^* J 4**3 <i 46 do not mean 
that Solomon (sws) had prayed to God to grant him a kingdom which no 
one after him should have. Solomon actually meant that though because 
of his sin he does not deserve any kingdom; yet out of His grace, God 
should grant him such a kingdom which neither he nor any one after him 
deserves. 

The words ljIaJ)! dA?l of Solomon (sws) refer to the fact that God 
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graciously gives; so in spite of his blemishes, he hopes that God will not 
deprive him of His grants. 

The real emphasis in this prayer is not to receive an unparalleled 
majestic kingdom but on a kingdom which a person is not entitled to. 
Solomon (sws) actually meant that in spite of his folly he be granted a 
kingdom which no one after him is worthy of. The strong realization of 
his mistake found in this prayer bears testimony to Solomon's humility 
and penitence. All kindhearted rulers always regard the calamities which 
visit their countries to be a result of their sins. Various narratives say that 
in the times of 'Umar (rta) a great famine struck. It was famously called 
'Am al-rimddah. All the time during this famine, 'Umar would weep 
profusely and pray: O God! Let not the ummah of Muhammad be 
destroyed from my hands. 



30 



(ri) CX&\ ct4>- ftU-j tsjf- i) IS^LlS 

The style of this verse points to the fact that after undergoing the 
aforementioned trial, Solomon (sws) was granted such control of the 
winds by the grace of Almighty that no one ever had. I have mentioned 
in the tafsir of Surah Anbiya' and of certain other surahs that the 
maritime power of Solomon (sws) was the greatest of his times and his 
naval fleet was also the most powerful of his times. This is because to 
control the sea breezes, he had developed the sailing system of a ship so 
much that his ships would travel long distances in all types of waters. 
Scanty or strong winds would not affect their passage. These ships would 
easily glide through most tempestuous of winds and would continue to 
sail without any hindrance even if they would not get a favourable wind. 
Just as David (sws) made tremendous progress viz a viz the iron industry 
and afforded himself an unconquerable land force, in a similar manner 
Solomon (sws) made great progress in the sailing system of ships and 
strengthened his naval power beyond compare. 

The word C>\^>\ in l!>U>I » ij,Jf means "to set a target," just 

as there is the idiom: ^jf.M CA^>\. In other words, whichever territory 
Solomon (sws) would set as the destination of his ships, they would 
depart to it without any hindrance and without waiting for the right 
season. This is because the wind was in his control; whenever he wanted, 
he would make it favourable for his journey. 



30. So We put the wind to his service which blew in harmony at his bidding 
wherever he intended to go. 
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Besides subjecting the winds to his control, the Almighty had also 
blessed Solomon (sws) with the power to control rebellious jinn who he 
would employ not only in constructing buildings but also as deep sea 
divers who would bring back a lot of useful wealth from the bottom of 
the sea. The word refers to the devils among the jinn. It is 

evident from this that Solomon (sws) would only subject the rebellious 
jinn to his control and would leave alone the righteous among them. In 
my opinion, the word j> in ^j&j js is to emphasize both the 
attributes. In other words, he had subjected very efficient builder and 
very adept diver to his control. 

The words j cyiij^ cy. J^j re f er to the fact that another faction 

of the jinn fettered in chains would be available to him as reserve force 
which he could employ when needed. 



32 



The expression oLm> jju is connected to UjUic. \1S>. In other words, 
these great favours are far beyond the imagination and expectation of 
Solomon (sws). He could not have thought of them even in his dreams. 

The words tlLJj jl signify the authority Solomon (sws) had - the 
authority which every master has over his assets and every king has over 
his kingdom. These words do not mean that if Solomon (sws) desires, he 
can spend on people and if he does not, then he can withhold his wealth 
from them - he has both options. The words in fact mean that he has the 
freedom to choose between both of these options; however, if he chooses 
generosity then he will fulfill his obligation towards the wealth he has 
been blessed with and will be rewarded for it. However, if he guards his 
treasure like a snake he will see the fate of this behaviour when he goes 
to God who gave him all this. 

The way Solomon (sws) has been addressed here in these words is 
exactly similar to the following words addressed to Dhu al-Qarnayn: 

(Al :\A) Uli jL&jJ 3e?rx3 \5>\j lIsJJo C)\ <j±>j>^\ \h> U His 



31. And unruly jinn too we subjected to his control; and very adept builders 
and divers and other jinn also that were fettered in chains. 

32. All this is Our bestowal uncountable; so if you want you can give it or 
withhold it. 
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We said: O DM al-Qarnayn! [We have given them in your control; 
so] if you want you can punish them and if you want you can be kind 
to them. (18:86) 



Some people have understood the following message from the verse 
under discussion: after blessing all this to Solomon (sws), God gave him 
the license to do whatever he wants to and he would not be held 
accountable for whatever he does. This understanding is totally incorrect. 
Not withstanding other things, one may take a look at the directive given 
to David (sws) in verse twenty six earlier in. One may see that how can 
the son be granted such freedom after the father has been given such a 
directive. 

33 (t-) uU (5^3 J^P ^ 51) 

The verse implies that after receiving so much wealth, Solomon (sws) 
was not afflicted with arrogance and conceit; on the contrary, he was 
penitent person. For this reason, he will be given a special status of 
proximity to God and the best of abodes. 



Section IV: Verses (41-64) 



In the succeeding verses, in order to assure Muhammad (sws) some 
prophets are mentioned who faced great trials in their life. These 
prophets never despaired or lost hope; they courageously faced adverse 
circumstances and resorted to God for their afflictions. The Almighty 
alleviated their bothers and blessed them with His favours. Later this 
discussion is concluded by saying that the best of abodes with God are 
for His virtuous people. After this, the fate met by the virtuous and the 
wrongdoers is described. 

Readers may now proceed to study these verses. 

L _ ) LS^I (t^) S"-* 2 ^? L)Ual^Ji £5-^ Ajj t_j3U 3} Vj-^ 

L_J^a*jj £^*- u '\j pi&^jil 



33. And indeed for him we have a special place of nearness and the best place 
of return. 
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jUi-Si (jjffilsklH (j^J ISIac- jl^ij (^) lSJP ^ ^4^i j^iHsIaJXi l5| (to) 
Cx0] ^ (iA) jUi^l ^ j§ jiSdi IS} ^Llltj j^llll^oij (tV) 

(oo) JiJ o^^j 5!j ^ (°t) ^ (>? ^ ^ ^ <M C 0 ^) v^?^ 

AJSLi <_^? 3^13 (°^0 (3^*^3 t^J^^ (°^) ^^-^ e/*^ ^j-^ 2 ^ p 1 -^ 
(o^) jlUl lj]U2> 1$j ^ l4=uLi ^iai ils> (°A) ^j3^ 

oSji life \SJ ^ HjJ (\') j\yiS\ 

(it) jlSli J^f jLil^ j£ iliS 5} Of) jUii ci-ij ft 15 >^ ^ulif 

And recall Our servant Job when he called out to his Lord: "Satan has 
afflicted me with great sorrow and worry." We said to him: "Stamp your 
feet upon the earth; this water is cool for bathing and for drinking also." 
And We blessed him with his wife and children and like them more with 
them: To bless them from Ourself and to remind the prudent. "And take 
a bunch of twigs and strike yourself with it and do not break your oath." 
We found him full of patience. A good person! Indeed, he was very 
penitent. (41-44) 

And recall Our servants Abraham, Isaac and Jacob who were men of 
might and vision. For a special mission - reminding of the Hereafter - 
We had deputed them. And they are with us among chose and noble 
people. (45-47) 

And recall Ishmael, al-Yasa', and Dhu al-Kifl. Each of them is among 
the best. (48) 

This is a reminder and indeed for the God-fearing there is a good 
abode: the gardens of Eden, whose gates shall be opened to them. They 
shall recline in them and would demand many fruits and drinks there. 
And with them will be bashful houris of the same age. This is the thing 
for which you would be given glad tidings for the Day of Accountability. 
This is our sustenance which will never finish. (49-54) 

This is on the one hand, and [on the other] for the rebellious there is a 
very bad abode: they shall enter Hell. What an evil place it is! Here is 
scalding water and pus. Thus these people should taste them and there 
will be other things as well of similar sort. (55-58) 
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This group is also set to enter Hell with you. The curse of God be on 
them. They are to enter Hell. They will reply: "In fact, the Curse of God 
be on you. You were responsible for what has happened to us." Thus, 
what an evil abode it will be! They will say: "Lord, inflict on those who 
brought this fate upon us a twofold punishment in Hell." (59-61) 

And they will say: "What is the matter! We are not able to see those 
whom we used to regard as miscreants. Did we regard them a mere joke 
or is it that our eyes missing are them?" Indeed, this bickering between 
the companions of Hell is a certain event. (62-64) 



Explanation 

34 (t^) S"-^ jliallJl Cs^*-* <j' 4jJ tj^-t^'^j 

The trials suffered by Job (sws) have already been discussed in detail 
in the tafsir of Surah Anbiya'. Here only those things will be discussed 
which relate specifically to this surah. All the trials a person goes 
through are at the bidding of God; however, one of their causes is Satan 
as well. Hence, as far as intention and will are concerned, trials are 
ascribed to God; but with regard to their reason they are ascribed to 
Satan. It is because of that aspect the Job (sws) attributed his sorrow and 
affliction to Satan. It is evident from the Book of Job in the Bible that 
Job (sws) possessed great wealth and majesty. In spite of this, he was 
very sympathetic to the poor and very austere in worshipping the 
Almighty. Satan and his agents were very jealous of this state of his and 
they started a propaganda campaign against him. They would say that 
what great achievement has been reaped by Job (sws) if he worships the 
Almighty day and night because a person who has so much wealth and 
means can easily afford this involvement. What else can he do? They 
would continue with this vicious campaign by saying that only if he is 
deprived of these things by God and he still continues with such devotion 
in worship would they really acknowledge him as a great human being. 
At last, God deprived Job (sws) of all these things. He neither had any 
wealth left with him nor any sons and grandsons nor other assets that had 
afforded him with such grandeur. However, in spite of this great 
affliction he did not despair; on the contrary, he fell down in prostration 
before his Lord and said: "I was born naked from the womb of my 
mother and naked will I go to my Lord." It is mentioned in the Book of 
Job (sws) that after this God said to Satan that the latter had seen how 
Job (sws) still remain God's obedient servant in spite of being deprived 



34. And recall Our servant Job when he called out to his Lord: "Satan has 
afflicted me with great sorrow and worry." 
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from everything. Satan replied that this was because the deprivation 
related to wealth and children and he was patient in their loss; however, 
he will only be convinced if Job (sws) is inflicted with great bodily harm 
and he still shows such devotion in worship. So after this, Job's body 
was afflicted with such harms that one shudders if one reads their details 
in the Bible. Yet in spite of this, he turned towards God in even greater 
devotion and he defeated Satan even in this trial. After this defeat of 
Satan, the Almighty blessed Job (sws) which much more than was taken 
away from him. 

I have referred to these details from the Bible so that the right aspect of 
the words ljIIc. j i_-JaL ^\&lS\ r±lS J I of Job (sws) is understood and 
that is the extent of afflictions he had to bear from Satan to prove that he 
was faithful to God and the immense struggle he had launched against 
Satan. 

The word i_*Jaj means "tiredness, sorrow and mishap" and the word 
ljIIc refers to body ailments which took the shape of various diseases. 
Both these words embrace all harms with which Job (sws) was afflicted. 




The Almighty does not try a person beyond a certain limit. Thus as 
soon as Job's trial was over, his supplication was accepted without delay. 
He was told to go to a certain place and strike it with his foot; at this, a 
spring would sprout whose water would be cold for his bathing as well 
as for drinking. This was the cure suggested to him for the skin diseases 
he had been afflicted with as a result of which he would sit in a heap of 
ashes and rub his body with blocks of clay. 

Sprouting of a spring by the striking of a foot is not an improbable 
thing. On canal and rivulet banks, the water bed is close to the surface of 
high grounds. A little digging by the hand or the foot makes the water 
immediately gush forth from the surface. It was such a stream which the 
Almighty made a cure for Job (sws). 

After delivering Job (sws) from his bodily afflictions, the Almighty 
restored his family back to him and with them a majesty and grace of 



35. We said to him: "Stamp your feet upon the earth; this water is cool for 
bathing and for drinking also." 

36. And We blessed him with his wife and children and like them more with 
them: To bless them from Qurself and to remind the prudent. 
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equal magnitude including an army of servants and slaves. During this 
period of trial, some of his family and kin were lost and some died. His 
servants and slaves were also devastated. Once the time of his trial was 
complete, relatives who had been separated from him were brought back 
to him and those who died were substituted by God by better ones. Also 
besides wealth, his seryants and slaves were also restored to him. 

The words <J\^H\ <S'J>lj &j show that God did all this because 
He wanted to bless one of his upright and noble and also because this 
dealing of God becomes a reminder for men of understanding. This latter 
has many aspects of reminding. For example: 

- God puts to test the obedience of His servants and only those succeed 
in his eyes who succeed in this test. 

- There is a limit set for this test in the eyes of God which is never 
exceeded. 

- Penitence towards God is a real means of success. 



It seems that during this period of trial, some thought passed the mind 
of Job (sws) which was against patience and penitence. It is on this 
thought that he decided on oath to punish himself by inflicting a certain 
amount of lashes and did not determine their amount. Though this 
promise of Job (sws) was a result of his humility to and love for God but 
it is not allowed for people to put themselves through undue difficulty 
even though the purpose is to please God. For this reason, God has 
absolved them of fulfilling such responsibilities. However, since the 
matter of swearing an oath has great significance and on it rests promises 
and words given, Job (sws) was directed to take some twigs equal to the 
no of lashes he had sworn to hit himself with and strike himself with 
their bunch so that the oath he had sworn is not broken and is fulfilled it 
its ceremonial sense. 

Islam prescribes the fulfillment of a directive in a symbolic manner if it 
cannot be fulfilled in its actual manner. It is on this basis that a person 
can do dry ablution (tayammum) if water is not available, and can restrict 
himself to gestures if he cannot kneel and prostrate in the prayer. Job 
(sws) could have been directed to give atonement but at that time he was 
neither in a position to atone physically nor financially. He had been 



37. "And take a bunch of twigs and strike yourself with it and do not break 
your oath." We found him full of patience. A good person! Indeed, he was very 
penitent. 
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totally deprived of wealth and sickness had totally debilitated him so 
much that he could not even fast. It was because of this situation that the 
Almighty showed lenience to him. 

Our exegetes have generally understood that he had sworn to 
administer a hundred lashes to his wife but the Qur'an has not referred to 
this at all anywhere and concomitant indications are also against this 
interpretation. This is because it is evident from various narratives that in 
his times of trial, the only person who day and night served and attended 
to Job (sws) was his wife. It is beyond reason to punish such a faithful 
wife. 

Our jurists have tried to deduce the allowance of legal subterfuge from 
this incident. This is a topic that needs independent treatment. God 
willing, I shall deal with it at length at an appropriate place. Here I would 
like to confine the discussion to the context of the verse only. 

It is evident from the words l^li oUl>-j U| that the latent thought on 
which he had sworn the afore-mentioned oath related to Satan trying to 
test his patience but did not succeed and Job (sws) showed exemplary 
patience. 

Consider next the last part of the verse: <1>\j\ Z\ iliJl Exactly the 
same words have been mentioned by the Qur'an to praise Solomon 
(sws). This sheds light on the harmony between all the incidents. Also 
becomes evident the reality that to become a good person in the sight of 
God does not mean that sinful thoughts should not cross a person's mind; 
what is needed is that a person turns to God as soon as he realizes his 
folly and then perseveres on the truth. 

^ttX':'^ (jO) J\ °,Mtj (^.Xj^h J,j! <1> ylJoj (3^"-*- u l3 r*£*^* jr'^J 

38 (tV) JCJ^i\ <jj>k°n'\\ UjJjC- ^Ij (11) t^jSo l^<k 

These verses are a reminder of Abraham (sws), Isaac (sws) and Jacob 
(sws). They are the actual proponents of the guidance from among the 
Israelites. They were invested with patriarchal authority and spiritual 
insight also. That is why they are called jL^^lj lS^NI J)l which means 
that God had blessed them with both power and insight. If a person does 
not have insight with power, he becomes a dangerous animal. It is further 
said that the Almighty deputed them on the special mission of reminding 



38. And recall Our servants Abraham, Isaac and Jacob who were men of 
might and vision. For a special mission - reminding of the Hereafter - We had 
deputed them. And they are with us among chose and noble people. 
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people of the Hereafter, and they were among His noble and chosen ones. 
The word jlaJl eSjS i is a permutative (badal) of 5jalU-, and the word 
(abode) denotes the abode of the Hereafter because it is the real 
abode; this world is a temporary resting place. The real mission of the 
prophets of God is reminding of the Hereafter because it is this 
reminding which is the key to all success. If he becomes oblivious of the 
Hereafter, he consigns his reins to Satan, and if he remains mindful of it, 
then in spite of blemishes he remains on the right path. 

The prophet Dhu al-Kifl has already been mentioned earlier in Surah 
Anbiya' verse eighty five. There he was mentioned with Ishmael (sws) 
and Idrls (sws) and the common trait of all these prophets was patience. 
Here instead of Idrls (sws), al-Yasa' is mentioned. There are two 
prophets in the Bible who have a similar name. One is Isaiah (eighth 
century BC) and the other is Elisha (ninth century BC). 40 1 have already 
presented my opinion about Dhu al-Kifl in Surah Anbiya'. The context 
in which this verse occurs is also a mention of patience. This trait is 
common to all prophets of God; however, the ones mentioned hold a 
distinction in this trait. 



This verse summarizes the whole discussion once the accounts of the 
afore-mentioned prophets have been described. It is stated that this is a 
reminder. In other words, these are not merely tales of the past; they 
contain many lessons and advice. It should also be borne in mind that 
success with God lies for those who fear Him; for those who show 
arrogance on listening to the advice of the counsel-laden Book of God 
and then reject it is disgrace and humiliation. In order to understand the 
sequence of the discourse, readers may take a look at the first verse of 
the surah. 




39. And recall Ishmael, al-Yasa', and Dhu al-Kifl. Each of them is among the 
best. 

40. The periods stated by the author in which these prophets lived are 
incorrect and have been corrected here. (Translator) 

41. This is a reminder and indeed for the God-fearing there is a good abode: 
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^jJ*> 51 (°f ) ^A^M (ij^ 6 J-^J> ^ ^ (°^) 4^5^ <— 5^JaJ\ CjV^sU jliluCj (°^) 

42 (0t) ill! ^ £) U llljj 

This is a description of the "best abode" referred to by the Qur'an in 
the previous verse by the words: l_>U ^LL. It is said that there will be 
gardens of Eden for them whose gates would have already been opened 
for them. This is similar to the opening of doors while waiting for the 
arrival of a respected guest. Thus the keepers of Paradise would be 
waiting to welcome them in. 

The word <l>\y$> refers to "drinks". The dwellers of Paradise will recline 
on thrones and would be asking for all kinds of fruits and drinks from the 
attendants of Paradise. 

The expression i_s)JaJI olj^ll refers to beautiful women who are 
bashful and chaste. In Arabia and at all other places of the world, this 
trait is considered to be the greatest quality of a woman among civilized 
and cultured people. The word <1>\^\ means "of the same age". In other 
words, as completion of favour on them, they will be provided with 
bashful women of the same age. 

The verses (ot) ^ a! U ^'jj ll* 51 (°?) pj^J d/^-y ^ tla> 

allude to the fact that after these favours are bestowed on the dwellers of 
Paradise, it shall be said to them that the favours they had been promised 
for this Day are now in their presence; God has fulfilled His promise; 
whatever, these people have received will continue to increase and there 
shall be no fear that these favours will end. 



43 (oo) ^u^ij 5^U=-U 513 ^ 

The verse implies that while on the one hand there will be favours and 
beautiful women, on the other hand there will be an evil abode for the 
arrogant and the rebellious. The arrogant refer to the people who^are 
mentioned at the beginning of the surah by the words: <j \/y^ 5^ J? 
oULiJ In other words, they are the ones who instead of inclining 



42. The gardens of Eden, whose gates shall be opened to them. They shall 
recline in them and would demand many fruits and drinks there. And with them 
will be bashful houris of the same age. This is the thing for which you would be 
given glad tidings for the Day of Accountability. This is our sustenance which 
will never finish. 

43. This is on the one hand, and [on the other] for the rebellious there is a 
very bad abode: 
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themselves towards God after being reminded make fun of it and dispute 
with God's messenger. 

44 (°T) ^l^Ji ^j^ 2 ^ 

This a description of the "evil abode" mentioned in the previous verse. 
The word L^^JJ^ refers to the fact that it is not that they will have a 
glimpse of Hell from far off; they will be admitted into it. And what an 
evil abode it is in which they will enter. 

(°A) ^Jjji aJSw ijfi >*-'j lJ^-^j p-~f* ojSjjZla i-^* 

The word p_>_f- refers to boiling water, and means "puss". The 

first verse states that they will be gestured to taste these things. Next, 
after mentioning two detestable things it is stated that they there will 
various other detestable things as well that are not worthy of mention. It 
may be noted that these things will be provided as the "first feast" 
(nuzul). The real punishment will start later. 

The word ojc-UaJI used in verse fifty five testifies that the reference is to 
the active and die-hard adversaries among the disbelievers. Now in this 
verse it is being said that groups of their followers will be brought before 
them and they will be told that that these followers too will enter Hell 
with them. The leaders will immediately reply: At last! They [the 
followers] too ended up in Hell. 

47 ("V) j\^Ji}\ t^y^S V-iJ o^aJLajJj « ^— a I lis- jA ^ jjj 

The followers will angrily curse their leaders who led them to this fate. 
It needs to be kept in mind that the mubtadd' (inchoative) has been 
repeated and the second occurrence is separated from the first by a 
parenthetical sentence. This style reflects anger of the speaker on every 



44. They shall enter Hell. What an evil place it is! 

45. Here is scalding water and pus. Thus these people should taste them and 
there will be other things as well of similar sort. 

46. This group is also set to enter Hell with you. The curse of God be on 
them. They are to enter Hell. 

47. They will reply: "In fact, Curse of God be on you. You were responsible 
for what has happened to us." Thus, what an evil abode it will be! 
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B ~ ~ 

word uttered. The words jlJ-*JI w ^ be sa ^ longingly from their 

mouths implying what a dreadful fate they were responsible of taking 
these followers to. These words can also be interpreted to be spoken by 
God as an overall comment. In both cases, the meaning would not be 
much different. 



After this, the followers will pray to God to give two-fold punishment 
to those who were responsible for bringing them to doom and brought 
them to this destination by leading them astray. 

49 pr) jUle 

Subsequently, a question that will arise among them will be about the 
whereabouts of people whom they counted as miscreants - who were 
enemies of their ancestral religion, who showed disrespect to their deities 
and who tried to dismember their national unity. They will further 
contemplate whether they made fun of these people merely and regarded 
them as those who create disorder merely as a prank even though they 
were among the righteous or is that they too are present there but cannot 
be seen. This question will probably be posed by those people in this 
world who knew that the Muslims whom their leaders were condemning 
and harassing were noble souls yet because these people were over-awed 
by their leaders they did not have the guts to say what they thought as the 
truth with regard to these Muslims. 

50 ot)j^ j^f^i£ 

The antecedent of liJJS is Jisf LJo\s£-. The word L^S- means "mutual 
debate and quarrel". The verse states that the debate and quarrel between 
the dwellers of Paradise which has been mentioned above is a certain 
event and should not be thought of as something hypothetical. Today 



48. And they will say: "Lord, inflict on those who brought this fate upon us a 
twofold punishment in Hell." 

49. And they will say: "What is the matter! We are not able to see those 
whom we used to regard as miscreants. Did we make them a mere joke or is it 
that our eyes missing are them?" 

50. Indeed, this bickering between the companions of Hell is a certain event. 
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those who in their opposition to the truth have become leaders and 
followers of one another should contemplate whatever they do keeping 
in mind this fate. 



Section V (Verses 65-88) 

Coming up are the closing verses of the surah. Initially, the Prophet 
(sws) is asked to declare that he is a warner and that he is informing 
people of a horrible day; when that day arrives, no one except God, the 
one and only, will be able to benefit people; the responsibility of the 
Prophet (sws) was to warn people of that day which he has; it was not his 
responsibility to make people accept faith forcibly; people who are 
disputing with him out of arrogance and haughtiness should bear in mind 
that this is not the way of the prophets of God and the righteous; it is, in 
fact, the way of Satan and his followers and they will face the very fate 
which the Almighty had ordained for them in the very beginning. 

Readers may now proceed to study these verses. 

u j 9!)^ 4»j o°) j^ 1 ^ 4 h & u j ^ ^1 J* 

t f 

J C)€ U (1A) 5 jS?jk* lie- jLibl (IV) jLJaC- US _y> ji (11) jlliil 

jU !>i ( V-) ojJ _^ £ III uif M} $1 J 1 i o} 0^)6 k jp^l ^liU -ic 

ijifli (J^Jj ^ 4^? C^tftjj tall (V^) (jjL> ^ IJJ& (Ji^- (ji (jJuj 

J&3lx\ (jl^lfi Mi (VV) Oji^l p^K" A£=u*illH jjitli (V^) JjJo-LL 

Oi diili U JLJil U jli (Vt) JO 

^j>-^ Jll (VI) (jjL> ^ AlaLij j\j ^ ^laii- SJjs ^U- \j! jll (Vo) (JjJUJI ^ 

^ ji j^lS 46 j\5 (VA) gjill ^ ji j£j iUlc 5i3 (W) jL^-j aiSlS 1^1? 

tUuj*^ j\I (A<\) pjJJiUi eijil ^ Ji (A-) jj^uJl tiiSll jls (V"\) 

(At) Jjll JsUj JsLlS jll (AV) & f *AlJA\ i^L? iiSllc- Mi (Af) Oi*£! ^jcM 

5^M 

(AA) Ctt>- ^ (S^*^J ( AV ) 6i^^ j^o Miy> Oi (Al) Oi^fe^ 5^ ^ 

Say: "I am only an informer and there is no god except God, the One, 
the Mighty. He is the God of the heavens and the earth and all that is 
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between them; the Dominant and the Forgiving." Say: "That is a great 
news; you are evading it." (65-68) 

I had no knowledge of the mald-i a'ld when they must have been 
fighting. It is only because I am an open warner that revelations are sent 
down to me. (69-70) 

Bear in mind when your Lord said to the angels: "I am creating a human 
from clay. Then when I have fashioned him and have breathed My spirit 
into him, prostrate yourselves before him." So, all the angels prostrated 
themselves before him except Satan. He showed arrogance and became 
among the disbelievers. "Satan!" said He, 'What stopped you from 
prostrating before that which I created from My own hands? Are you too 
proud, or do you deem yourself superior?" Satan replied: "I am superior to 
him. You created me from fire and him from clay." 51 God ordered: "Be 
gone because you are accursed! And My curse shall remain on you until 
the Day of Reckoning." He replied: 'Lord! Give me respite till the Day 
people will be raised to life." He said: "Respite has been granted to you till 
a prescribed time." "I swear by Your glory,' said Satan, 'that I will lead 
them all astray except your servants who you have selected." God replied: 
"This is the truth then and I speak nothing but the truth that I will surely 
fill Hell with you and all among those who are your followers." (71-85) 

Say: "Neither do I demand any recompense from you nor am I among 
those who pretend. This is only a reminder to mankind; and before long 
you shall know of the news it has given." (86-88) 

Explanation 

The Almighty in this verse is directing the Prophet Muhammad (sws) 
to tell his addressees that he is one who is forewarning them of what is to 
come; he has no further obligation in this regard; if they persist with their 
stubbornness, they will see its consequences. If they, on the basis of 
intercession of other deities have become indifferent to that day, then 
they should clearly listen up that except for God Almighty there is no 
God. The word has been explained at an appropriate place of this 
tafsir. It means One who controls everything. In other words, all His 
creation is under His control; He is not someone helpless so that He may 



5 1 . The author has missed translating a part of this verse. I have translated it 
keeping in view his tafsir of this verse. (Translator) 

52. Say: "I am only an informer and there is no god except God, the One, the 
Mighty. 
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require the help of other deities in order to maintain His sovereignty. 

53 (ll) jli*Ji JjjjiJI lij ijOj^j oljUJLl! CJj 

This verse explains the attribute jLp. He alone is the master of the 
heavens and the earth and all that lies between them. He is alsojjjiJl and 
jLflill. The former attribute means that He is dominant and powerful; no 
one can dare escape His grasp. At the same time, another attribute of 
God is that He is jLic-. Hence those who are worthy of His forgiveness 
and mercy will find Him ever-disposed to mercy; there is not the 
slightest fear of any injustice or oppression from Him so that deities of 
the disbelievers would be needed to redress this situation. 

9 

PA) {)yZ>j*j>V£. ^j) (IV) pJac L->y> Js 

This verse directs the Prophet (sws) to tell his addressees that what he 
is warning them of is not something ordinary; it is a very significant 
event; however, these addresses are not paying heed to this event and 
making fun of his warnings. 

55 ( v) oJ>s* ^ % &l J~ J d o^) 6 k » pi? j# ^ & u 

These verses convey to the Prophet's addressees through his tongue 
that they should not think that he is bluffing them by calling himself an 
open warner and in order to over-awe them is narrating to them the 
altercation of the companions of Hell. How could he have knowledge of 
that unseen world? It is only that God is informing him through divine 
revelation that he should forewarn them of the horrors of this day the 
way open warners do; otherwise he is not someone who has knowledge 
of God's domain; he is merely warning them in a clear manner. I have 
explained the term cx—^^'Xi at an appropriate instance of this tafsir. Here 
the implication is that God has informed the Prophet of events hidden in 
the veil of future so that he can warn his addressees in such a manner as 
if he is witnessing these events. 



53. He is the God of the heavens and the earth and all that is between them; 
the Dominant and the Forgiving." 

54. Say: "That is a great news; you are evading it." 

55. 1 had no knowledge of the mala-i a'la when they must have been fighting. 
It is only because I am an open warner that revelations are sent down to me. 
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56 (Vt) jiSJI ^? 

These verses portray the incident of Adam (sws) and Satan that has 
been mentioned in parts in various earlier surahs and I have tried to 
explain its various aspects at these instances. In Surah Baqarah specially, 
this incident has been explained in great detail. Here this incident is 
referred to relate the arrogance mentioned in first verse of this surah to 
its origins - the arrogance which is severely criticized in the whole 
surah. In other words, the Quraysh are shown the mirror that the 
arrogance and haughtiness which have overcome them and as a result of 
which they are rejecting the call of the Qur'an is what they have 
inherited from Satan and not from the righteous. It was this arrogance 
which led Satan to not prostrate before Adam (sws) and become among 
the accursed. In other words, if the Quraysh want to revive the practice 
of Satan, they should also get ready to face the consequences which the 
followers of Satan are destined to face. 



57 



While scolding Satan for not prostrating before Adam (sws), the 
Almighty has asked him what made him do this when Adam (sws) was 
someone He created specially from His hands; was it his arrogance or 
was it because he considers himself to be a superior being. The 
expression l£14> refers to the elaborate and special manner in 

which God created Adam (sws). A human being is the magnum opus of 
God with regard to his abilities. If he rightly uses these abilities he can 
even cross the angels what to speak of subjugating the jinn. All the 
universe is put to man's service yet he himself is subservient to God 
only. In other words, the question posed is: What made Satan deny 
God's directive to prostrate before Adam (sws) - someone who was 



56. Bear in mind when your Lord said to the angels: "I am creating a human 
from clay. Then when I have fashioned him and have breathed My spirit into 
him, prostrate yourselves before him." So, all the angels prostrated themselves 
before him except Satan. He showed arrogance and became among the 
disbelievers. 

57. "Satan!" said He, 'What stopped you from prostrating before that which I 
created from My own hands? Are you too proud, or do you deem yourself 
superior?" 



Surah Su 'ad 45 

created by God in such a masterful way? The real importance in this 
regard is the abilities which man has and not the substance he is made of. 
If God has created a masterful species from a clod of clay, then should 
this species not be acknowledged merely because it is made of clay? 

The second verse addresses Satan and asks him if this hideous act of 
his is because of his unbridled arrogance or because he regards himself 
to be someone superior. 

Satan's reply to the question posed by the Almighty was that he 
regarded himself to be superior and the reason for this was that he has 
been created from fire and human beings are made from clay. In other 
words, he claimed superiority and the basis of this was the superior 
substance from which he was created. Satan, it can be seen, bases his 
superiority not any ability but on his lineage. This is the same logic 
which the leaders of the Quraysh would use against the Prophet, as is 
referred to earlier in this surah: they would contend that if the Almighty 
needed to reveal a Book, He should have revealed it to someone among 
them and not to someone so modest as Muhammad (sws) whose 
companions too were poor and needy like him. 

59 (VA) j\ ^ ^ 5j3 (W) l&? £>H jls 

The antecedent of the pronoun in is Paradise because as is evident 
from other verses of the Qur'an it is there that the whole incident of 
Adam (sws) and Satan took place. After Satan's rebelliousness, the 
Almighty regarded him as accursed and asked him to leave the place and 
told him that this curse will be on him till the Day of Judgement; he was 
told that on that Day will he endure the punishment of what he did. 

60 (A^) fjj^ 

After being accursed by the Almighty, Satan thought that his respite in 



58. Satan replied: "I am superior to him. You created me from fire and him 
from clay." 

59. God ordered: "Be gone because you are accursed! And My curse shall 
remain on you until the Day of Reckoning." 

60. He replied: 'Lord! Give me respite till the Day people will be raised to 
life." He said: "Respite has been granted to you till a prescribed time." 
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which he could further his plans is being terminated, and that he will not 
be given any chance to inveigle human beings. Hence, he requested the 
Almighty to grant him respite till the day when people are raised up for 
their accountability. His request was accepted by the Almighty and he 
was given this respite. 

When he was granted this respite, Satan arrogantly stated by swearing 
an oath on God's honour that he would lead all his creation astray and 
except all those whom the Almighty had selected for His servitude he 
would lure the rest into his deceptive schemes; he contended that by 
doing this he would prove that man whom the Almighty regarded as 
worthy of honour and respect does not in any way deserve this honour 
and respect and that he was right when he did not prostrate before him. 

62 (A°) Oi*-^ p4^? "£*4> Cr^j &s p*=r 5^-*^ (At) J y>\ J^j ij^-ts jlS 

The challenge thrown by Satan had a lot of arrogance in it. The 
Almighty responded to this challenge with full majesty and absolute 
condescension. He told Satan that if he would lead everyone astray, then 
Satan should hear out these true words of God and He always states the 
truth that He will fill the belly of Hell with Satan and his followers. 

This whole incident is related to the leaders of the Quraysh and their 
blind followers so that if their eyes have insight and ears can really hear, 
they can see and hear their fate in this anecdote. 

63 (A A ) o& Cr^j ( AV ) 
Here at the end it has been proclaimed through the tongue of the 
Prophet (sws) that if he is reciting the Qur'an before his addressees, then 
they should realize that this is not to seek any reward from them so that 
he will be deprived of it if they do not give due importance to the 



61. "I swear by Your glory,' said Satan, 'that I will lead them all astray 
except your servants who you have selected." 

62. God replied: "This is the truth then and I speak nothing but the truth that I 
will surely fill Hell with you and all among those who are your followers." 

63. Say: "Neither do I demand any recompense from you nor am I among 
those who pretend. This is only a reminder to mankind; and before long you 
shall know of the news it has given." 
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Qur'an; he has not borne this heavy burden out of his own will; it is in 
fact a responsibility that God has imposed on him and hence it is God 
with whom rests his reward; as a result, it is God Who will help and 
guide him in fulfilling this responsibility; if they reject it, they should 
remember that this is a great reminder from God for the people of the 
world. The events it is informing them of will soon manifest themselves 
before his addressees. 

By the grace of God, the tafsir of this siirah stands completed with 
these lines. 4>j *k J^-l 0* Liljco (and our final statement is 

that gratitude be to God, the Lord of the worlds). 



Rahmanabad 
21 st May 1975 AD 



